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CHAPTER SEVEN
GIST OF UTPATTI PRAKARANAM (2)

BRAHMAN IS THE JAGAT

AT

Rama spoke

ATTATHFIT! TSAGATASTA HAIAAGATDR ATH AEcTT FAT:| (10.01)

d YT FYATCEITe UPIR: Y, HAchY a1 F JHRT HY a dd HER, (02)

®Y a Jda gy, Shal a1 F $Y 7, HY T igded Tehd a F HAA 7Ad, (03)
®Y I g FhRAcEachy a1 TIRIN, g qawgsar AF Ag sdIfed: | (10.04)

At the time of ‘Great dissolution’” whatever remains back will be the ‘Formless one’!
No doubt about that! But how is it not empty?

How is it not lustrous? How is it not darkness? How is it not shining forth?

How is it not the conscious principle? How is it not a Jeeva?

How is it not an intelligent principle? How is it without a mind?

How is it not anything? How is it everything?

The contradictory terms used by you are confusing me as it were.

afasaa

Vasishta spoke

[(A note to the reader: Since Vasishta denies the creation and dissolution of the world altogether, whenever he uses the term
‘Great dissolution’ (MahaaPralaya), it is to be taken as the highest state of realization of a Jnaani, where the world stays
dissolved through reason.)]
favaAtsTAfaus Haar FHGRd: FARFIE caIAd A7 A FAIATA (10.05)
You have indeed presented a very subtle question! I will easily solve your doubt like the Sun (with its
shining rays) removing the darkness of the night.

HOW IS IT NOT EMPTY?
REALITY IS NOT A STATE OF ‘SHUNYATAA’ (VOID-NESS)
AETheUledHFUTl ITCHGATASA dald JAT d e, dice YO HLAA| (10.06)
At the time of ‘Great dissolution’ (the end of the Kalpa), whatever reality is left back, is not a void principle

(Shoonyam). Rama! Listen to my explanation.
(The Supreme-state is a potential state for the perceived.)

HJchIoT JAT TIFH FRUAT madi>are aur oy Rud a3, da d @ dedgal (10.07)

This Jagat exists inside the Brahman, like the un-carved wooden statue existing inside the wooden pillar.
‘Vishvam’ exists in the Brahman the same way. Therefore ‘that state’ is not void.
(Shaalabhanjikaa — a wooden statue made of Shaala wood.)

3ATHACYT ATTHIN SCTEASTHHA el HdcddcA dT IT dF cdeIdTl (10.08)
This ‘great field of experiences’ which is shining in this manner (as solid and real) by the name of ‘Jagat’;
let it be real (as the experience) or unreal (as a proven fact); but the principle in which it shines is not void-ness.

TAT F GRAPIET: FAFATSThUYTAD: TAT HE ST, dedf qed & deuga| (10.09)
When the statue has not been carved yet in the wooden pillar, it is not the ‘emptiness without the statue’.
Jagat shines in the Brahman the same way. Therefore that (Supreme) state is not void.

irarenfy gur it ofea a9 afed 9, aur SeesEelie YEaEaue Id#H| (10.10)

In the calm ocean, the wave is non-existent (in actuality); but, it is also there as the ‘ready to burst forth
state’ (in the level of ignorance); S0 also, this Jagat exists in ParaBrahman as ‘manifest’ (ready to burst forth in
the ignorant level) and as ‘unmanifest’ (as the unchanging state), both. Therefore, the ‘ParaBrahman state’ is

described both as the -‘void-ness’ (where no world exists) and ‘no-voidness’ (where the world exists also).
(A wooden statue is carved by using some tool by some sculptor at a particular place at particular time.
ParaBrahman has no such limitations. There is no outside sculptor, or tool, or place or time.)




SRIEPTEITG AMedcdlcqiFhRee g HHAT, HAATsAT & delleted faag@d| (10.11)

The carving of the statue is possible on a wooden log, depending on the time, place and availability
of other instruments. Such a thing is not possible in the Brahman-state (Ayathaa).
Such needs are just superimposed on the ‘Endless principle’ through delusion.

TETFHYABRATATY SoTTcFAA: TeheRled HERAHUA o FA:| (10.12)

The analogy of the statue carved on a wooden pillar is given here to explain the ‘Jagat existing in
the Supreme principle as the unmanifest’. Only that one point is to be understood from the analogys;

one should not take all the factors in the analogy (and feel confused).
JAGAT IS NOT DIFFERENT FROM BRAHMAN

J Beltgedic WEAle AMETTd, Fc T8I el Heglel FalcAT HAEIAH| (10.13)

This thing called the Jagat does not rise from the Supreme, nor does it subside.

It remains like this alone, as the Brahman, the principle of existence, within itself.

[The statue when sculpted appears at some time; stays for some time and erodes off some day.

It is not so with ParaBrahman and Jagat. World (Statue) never rises at all as distinct from the Reality-state; or dissolve into it.
It stays as a potential state only; as it is; without any change.]

WORDS LIKE ‘VOIDNESS’ AND ‘NON-VOIDNESS’ ARE MEANINGLESS

[What is void? Void means empty of something.

What is non-void? Non-void means something is filling the empty space.

Brahman is not empty of something; nothing fills it also like an object kept in the empty space.]

YEIATAGTAT LrIACTIIURBUAT eI calcaHad: YeITdREId Pd:| (10.14)
The word ‘void’ (Shoonyataa) is conceived to explain the non-voidness. As there cannot be non-voidness
(as against the voidness), where is the question of the voidness or the non-voidness?
(Brahman-state cannot be described as void or non-void.
Void and non-void are complementary words; each supporting the other.
Brahman-state has no changes of void and non-voidness.
1t is not void where the Jagat is absent at sometime, and fills it later to make it non-void.)
HOW IS IT NOT LUSTROUS? HOW IS IT NOT DARKNESS? HOW IS IT NOT SHINING FORTH?
BRAHMAN IS NOT A LUSTROUS ENTITY
[Reality-state is not made of elements, where light has to reveal the objects.
Reality-state has no need of any luminous object to reveal itself; it is self-revealing.]

ey yenl & F GHafad sde: gEadegarife: gaedd fhemead| (10.15)
In the ‘Brahman’, the lustre which is connected to the ‘world of elements’ does not arise at all.

How can the Sun, or fire or stars exist in the ‘Non-diminishing one’ (Avyaya)?
(We have darkness in the world when the light is absent, and in the darkness we cannot see the objects made of elements.
Brahman-state is not made of elements; so it has no darkness, where it is not seen when the light is absent.)

ASTHATDRITATHATTETH 3TId AGIHITHTGS J deATT o TH: FIfIdl (10.16)

The ‘absence of the light’ which makes the visibility of the ‘world of elements’ as not possible,

is termed as ‘darkness’. Since there are no elements in Brahman, how can there be any darkness?
(What reveals it then? Brahman-state is self-revealing. It does not need any outside agency to reveal it.

1t alone knows itself. A second person is not there to know it.

Self-awareness in you is your natural state, no one else can reveal it for you.)

TATFHA: ThIRATST hael SAARIULT: ATsea e F deid Acde Ao | (10.17)

Brahman is just like the empty space. The shine of Brahman is its own experience.
What is inside one, can be experienced by that person only; and not by another one.

qh A TRRMIATAAIGIN UG IThrRpIraAde fafg drer serfeedrd: | (10.18)

This state is free of both darkness and light; and never deteriorates. It is just a storehouse of emptiness.

Understand it as the ‘storehouse of Jagat-existence’ (which is emptiness only).

(Self-awareness is just pure self-awareness, it is empty of all, and independent of Jagat-existence.)
BRAHMAN IS THE JAGAT

freay feaaeas IAT At F HHH, JATET STeISTITANT AT fHeaadr| (10.19)

There is not the least difference between a Bilva leaf and its inner portion (which is also the leaf only);
so also there is no difference between the Brahman and the Jagat.




AferdleadUrifdsgledacdl JAT, TAT I SPICHAT dehd WicAd HA| (10.20)

The wave is inside the silent waters; the pot is inside the formless clay.
Jagat is in the Brahman in the same way. How can that be of empty nature?

HITIGUATAAT: HTHRTed] HAT o AT, sTal careiIfaReg d&a=ded ada adl (10.21)
Example-form given as the (pot in the) clay and (wave in) the water is about the ‘objects with forms’

and so have an end; and is not similar to Brahman-state (in such factors).

Brahman is as expansive as the empty space and is formless; so is the Jagat within it.
(Jagat is also formless and empty).

ATHATATE TFUGTRIRMATRIRIGTT el deeded dedld SHeseeIIHEIN | (10.22)

Therefore, since the Chit-Aakaasha (Awareness-expanse) is more taintless than even the ‘empty expanse

of space’, that thing which is known by the word ‘Jagat’ is also taintless only.
HOW IS IT NOT THE CONSCIOUS PRINCIPLE?
[The perceived (Chetya) and the perceiver (Chit) both are needed for the Jagat-experience.
ChinMaatram is the pure awareness state (Self-awareness) that exists as the Jagat-awareness.
Chit-Aakaasha is the potential state that exists as the endless probable states of experience.
Chetya-Kalaa is the taint of the perceived that rises as the Jeeva state of experiences.
All these terms are used for the purpose of explanation only, and the Reality is not divided as Chit or Chetya.
Jagat-state stays as Chit-essence without any perceived, and as the awareness-state only.]

FAsedIAT d&TIHT Hiped daad, RedAdcd ey aur degedar [ (10.23)

The hotness inside the pepper cannot be observed, unless a person is there to experience it.
(The hotness of the pepper and the person who experiences it are a single state of existence.

Jagat and the Chit as the Jagat-awareness are not separate and are not divided.

Jagat is the essence of the Chit, like pepper-taste exists within the experiences as one with him.)

Similar to the example given above, the ChinMaatram cannot exist in the Chit-Aakaasha devoid of

the taint of the Chetya (that which gets perceived). (Jagat exists because of the Chit which is aware of it.)
[Where is the world in Brahman? It exists only as the ‘Brahman alone’ as its essence.

Brahman is the essence of Jagat; Jagat is the essence of Brahman.

Jagat is Brahman alone and stays as Brahman only, as the purest of pure awareness. ]

dEATCUCTATIgU Y Rh, dalcH el ST dTeddd ATesATATcHTTaRITd

RUTAThHAEPNIETHAT T A, JATEITHAT [a4 FYa JIAT a1l (10.24,25)

Therefore, though it is known as Chit (awareness), it is not even awareness, and is devoid of the ‘perceived’.
Therefore, the Jagat-state is within the Self itself, as that alone (as as one with it).

Since the Jagat is one with ‘That alone’, as ‘that itself’, since ‘That alone’ is there as the purest state of
awareness only (as just some essence of knowing), the images (objects) that are understood by the senses and

the mind stay as that (Knowing-state) only; nothing else is there.

Therefore, the Vishvam exists as the Brahman-essence only, and is the deep sleep state (Sushupti)

(when the Knower is engaged in actions) or the transcendental state (Turyaa) as the Brahman only (even when
the Knower is engaged in the actions).

det AT GUATCHAT <Fagrif Aedd: e 8T AU JaiHraa@dqgeh: | (10.26)

Therefore, a Knower who has realized the Brahman-state is asleep in essence; and though engaged

in the world-affairs, stays with a quiet mind without getting affected by any appearance of the
perceived; and is the casket which holds all the appearances.

[When a yogi in the Knowledge path realizes the Brahman state, he does not become again the Tri-world, as Rama stated.
Brahman-state is a sleep-state of all perceptions. No Jagat is there at all.

It is a container for all the perceived to rise up; but since there is no perceiver, nothing gets perceived.

The Yogi stays silent within, as if the entire perceived is asleep within him as his essence.
The Yogi stays as formless Brahman only; quiet and as pure awareness. ]

RO I Tl YA FeRTT:, 3arpdt adr g RRyd dcaeel W (10.27)

‘Huge waves with forms’ stay inside the ‘calm waters of the ocean’ which has a form, as the waters only.
So also, the Vishvam stays in the formless Supreme, like that only (as the formless supreme).

BRAHMAN IS POORNAM; JAGAT IS ALSO POORNAM

[Completeness (Poornam) means, there is no change, no deterioration, no devolving nature, no lack of anything, no form,

no taint; as opposed to Jeeva-Jagat which is an imagination of incompleteness. |




quiteqet geRfd aecqul foRmepta, seron feune dafg Fard faafaras] (10.28)

‘Completeness’ (Jagat) that spreads out from the ‘completeness’ (Brahman) is ‘completeness’ (Brahman) only,
and is ‘formless’. From the ‘formless Brahman’ the Vishvam shines forth; it carries the same want of
completeness. (Therefore the incompleteness-state of Jeeva has to realize the completeness.)

UTeqet TERfa @Y QUida dd, dT [adAgetes Ieaicded dad adl (10.29)
‘Completeness’ (Jagat) that spreads out from the ‘completeness’ (Brahman) stays as ‘completeness’ (Brahman)
only. Therefore, the Vishvam is not produced at all, and whatever is produced (as Vishvam) is that
‘completeness’ only.

[Completeness never can be incompleteness; so Jagat is not produced at all.

Brahman never splits as Brahman and the Jagat, or as the unmanifest and the manifest.

Jagat is also Brahman only.

Brahman is completeness; never is in want of any second thing.

What is seen as the Jagat is also, completeness only.

Brahman is formless; Jagat is also formless.
Brahman and Jagat are synonymous words. How can it produce itself as another?]

TATHHTATARHAICGHT SIGIAT EAGHT THAAT AT ha dreorar| (10.30)

Since there is no perceived in ‘that state’, since there is one single essence alone which exists as
the meaning of the word ‘Jagat’, since there is no one to experience (another), how can there be

hotness in the pepper (as the quality of hotness inherent within it) ?
(There is no perceiver in the Brahman-state to see the Jagat; so how can a realized person become the Tri-world, when
there is no world at all?)

HOW IS IT NOT A JEEVA? HOW IS IT WITHOUT A MIND?
FRTATET Radcafedt W, dgrarcufafdraed fafdraréar $d:1 (10.31)

The perceiving mind and the perceived are unreal; yet shine as real because of being the essence of
Reality. When the reflection is made of mirror-ness only, how can it be a reflection (separate from the
mirror)? (Reflection is also the mirror only.)

WATVIRIY W aeoial @vfigd: g F&H W Aed darrieaia| (10.32)

That state is more supreme than the supreme-atom (is inconceivable); tinier than the tiniest; is purer,
subtler, supreme, and quieter than the inside of the empty space even (and is not the tainted state of a Jeeva).
fFpraTIdd R SeasUcdigialdedd dededATHE HEafaafatdasd| (10.33)

Since it is undivided by space and time, it spreads out exceedingly; is without beginning or end;

and though shining forth as the perceived, is without any shine of anything as the perceived.

RIguaa & I7 J¥ga T SNadr HY FeaddpRl dFATsTHew ol (10.34)

When there exists no perceiving consciousness (connected to the perceived as another) at all, how can be there
the Jeeva-ness as the Vaasanaa-form supported by the Praana with the functioning state of Chitta?

Rigurdearca a7 darecdd Shadr, J gigar fdar a1 afeeded a arg=r (10.35)

As there rises no perceiving consciousness there, the Jeeva-ness is not at all there in Brahman,
not also the intellect-state, or mental process, or sense perception, or Vaasanaa.

HOW IS IT NOT ANYTHING? HOW IS IT EVERYTHING?
TafAcy AERFAYUIACISR UG, IFATECAT FEUT Aed YrIATRIRAAIS A (10.36)
In this manner, though it is complete with all potentialities with infinite possibilities, it is a state
which never deteriorates (into Jagat state). In our vision, that state is quiescent and emptier than the
empty sky even.




